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INSTRUCTIONS TO CANDIDATES AND INVIGILATORS
Answer ALL questions in Part A, ONE question from Part B, and
EITHER one question from Part C OR the other question not yet attempted from Part B
Part A gets ten marks; Parts B and C get 45 marks each

Candidates should write any essay plans or rough works they require in a separate booklet so that they may consult them easily while writing their answers.  These plans should be written only for the benefit of the candidate, and not elaborated to impress the examiner. They should, however, be handed in, attached to the other answer books by a treasury tag.

PART A Multiple Choice Questions

Write down in your answer book which options you consider correct for each of the questions A1-A5.   You get two marks for each correct answer. 

A1.  The word “sociologie” was first coined by which of the following?  

a) Michel Foucault

b) Auguste Giddens

c) Robert Merton

d) Anthony Comte

e) Auguste Comte

A2  The first head of the Sociology Department of Harvard University was which of the following?

a) Talcott Parsons

b) Max Weber

c) Alvin Gouldner

d) Pitirim Sorokin

e) Edward Tiryakian

A3. In his pamphlet The Eighteenth Brumaire of Louis Napoleon, which of the following classes does Marx suggest embodied the core support for the regime of the Emperor Napoleon III in France?

a) The finance bourgeoisie

b) The manufacturing bougeoisie

c) The aristocracy

d) The petit-bourgeoisie

e) The proletariat

f) The peasantry. 

A4. The Post-Modern Condition was written in 1979 by which of the following? 

a) J-F. Lyotard

b) M.Foucault

c) F.Fukuyama

d) B.Turner

e) C. Lévi-Strauss

A5. Which of the following is the title of a 1930 book by S.Freud which is thought by some to provide the basis for a Freudian sociology: 

a) Civilisation and its Discourses
b) Civil Society and its Disturbances

c) Christianity and its Distresses

d) Civilisation and its Discontents

e) How to make Friends and Influence People
PART B: CLOSE READINGS  (45 marks)

Attempt EITHER Part B1 OR Part B2 

PART B1

Read the following passage carefully and answer ALL the questions following it in your own words. 

Extracts from the preface to the second edition of Ferdinand Tönnies, Gemeinschaft und Gesellschaft: Grundbegriffe der reinen Soziologie [Community and Society
: Basic Concepts in Pure Sociology] (Berlin, 1912, pp. VI-XVI. )
....  August Comte intended to positivize and thus justify sociology in the sense that he wanted to initiate the definitive and correct shaping of social life and politics through the definitive and correct theory. …. A certain connection to Hegelian dialectics is unmistakably evident in his thinking, and the idea of a creative synthesis of the practical currents characterizes the progressive intellectual tendencies of the nineteenth century in general. The view that culture developed out of barbarism and savageness – that is, that humanity developed from animal-like conditions – was already held by all enlightened thinkers since the seventeenth century, having replacing the belief in paradisiacal origins and glories. That view was then obscured by the Restoration and Romanticism and had to be recaptured on the basis of Darwinism; but by its nature it is much less the application of a biological theory of development than the latter is the generalization of the former. …. What distinguishes Comte is the fact that under the powerful influence of Saint-Simon, he assumed a critical stance toward progress, modernity, and liberalism. So did the Romantics, as well as those who advocated tradition, [the values of] the Middle Ages, and authority. But Saint-Simon and Comte took this stance on the grounds of progress itself, on the grounds of modernity and liberalism. Without wishing to return to faith and feudalism, they recognized the predominance of a positive and organic order in the Middle Ages, and they also recognized the essentially negative and revolutionary character of modernity, though without denying science, enlightenment, and freedom; on the contrary, they affirmed and emphasized these all the more. The same is true of the position proffered by socialist theory on the problems of culture. By socialist theory I do not mean here a theory that renders specific value-judgments (on capitalism, private property, the proletariat), or postulates a specific politics, let alone an entire social order; what I mean is simply a theory that does not readily accept the packaged and supposedly self-evident value-judgments of liberalism, that is, of the prevailing socio-philosophical view; instead, it places itself outside and above the contradiction in which that view remains naively mired. The theory takes a stance toward things and their development that is critical, meaning it is primarily cognitive, examining, observant, and theoretical. 









   (Continued…)

Therein lies the lasting importance of the "Critique of the political economy" – for political economy in its classic form, which is also retained in the historical-ethical modifications, believed that it was describing and creating the normal social state of affairs: on the basis of the personal freedom and equality of individuals, on the basis of acquired rights, that is, the unlimited inequality of wealth, and on the basis of the division of society into the class of the owners and the class of the proletariat. In the face of this precondition, the following realizations are of fundamental importance: 

1.) The great overall mass of culture to date existed and flourished without these supposedly normal conditions, as it did without the railroad, telegraphs, and spinning machine; that, instead, some kind of common ownership by the people, at least of land, and, moreover, the private ownership by the industrial workers of their means of production were certainly the rule historically, and still are in a great many places; 

2.) That "contemporary society, too, is not a fixed crystal but an organism that is capable of change and is in a constant process of transformation." (Marx, K. 1867,  Das Capital. Preface to Volume One). 

In addition, however, a necessary element of “scientific socialism” is the recognition that the driving forces behind social movements are not primarily political conditions, and even less so intellectual currents (scientific, artistic, and ethical currents), no matter how much they may contribute, but the crude material needs, feelings, and emotions of economic “daily” life, which take on different forms depending on the social living conditions, that is to say, within the various strata or classes; and that this relatively independent variable has a determinative influence on political conditions and intellectual currents, according to whose repercussions it is itself constantly furthered, but also impeded, and thus always modified in significant ways. All ethnological-sociological scholarship ….  increasingly flowed together into the current identified under 1.), but so did the rivers and streams of economic and legal history.  ….  For I had taken as my starting point Hobbes, …  admiring the energy and consistency of his construct of the state, and since I was able to trace the powerful influence of his thoughts into the nineteenth century …. the decline of this rationalistic and individualistic philosophy of law, which seemed the height of secular wisdom in the eighteenth century, was all the more astonishing. Should doctrines whose core was still regarded as correct by men like Kant, Fichte, and Feuerbach really be considered worthless and nonsensical? Doctrines that, through their effect on political economy and the whole internal administration of the state, were crucial for all modern legislation, for the liberation of the peasants, and for freedom of trade? Doctrines that also form the foundation of the theories of Bentham, which are so influential in England and beyond? Into the empty space that was created by the eradication of natural law and its doctrine of the state stepped historical jurisprudence, the organic doctrine of the state, and a groping eclecticism, within which the theological element stands out, again and again, as the one most sure of itself and of [securing] the approval of the powerful. 

…………

                                                                                                                                     (Continued…)

The thought for the present work first matured when, in 1880, I encountered in Maine’s Ancient Law …..[which presents] … the contract as the typical legal business and at the same time characteristic of all rational legal conditions [Rechtsverhältnisse], with the latter being the confirmed expressions of all rational social conditions – and to think consistently in this sense also of society and the state as being based on contracts of individuals, which are based in turn on their free and conscious will. But in no way can all legal conditions and connections be construed in accordance with this formula – precisely the primeval, always effective, and familial ones cannot. Are these merely coercive conditions, as they seemed to Herbert Spencer? Evidently not. They, too, are affirmed out of free will, even if in a way that is different from those conditions and agreements that are clearly and unambiguously thought of as the (convening and coinciding) interests of individuals. In what way? That, then, was my problem. Out of this, precisely, grew the theorem of community and society, and, inseparable from it, that of the natural will [Wesenswille] and of free will [Willkür]. Two types of social relationships, two types of individual expressions of will – but both are to conceptualized from a single point, from the relationship between a whole and its parts, the old Aristotelian opposition between the organism and the artifact – whereby, however, the artifact itself must be understood as more or less similar in essence to the organic or the mechanical aggregate. As social entities are artifacts of psychic substance, their sociological conception must be simultaneously a psychological conception. 

QUESTIONS

B1a Briefly say, in your own words, what is meant by the phrase “the view that culture developed out of barbarism and savageness”. (5 marks)

B1b "contemporary society, too, is not a fixed crystal but an organism that is capable of change and is in a constant process of transformation." Discuss the point that Tönnies is trying to convey by the quotation from Marx. (15 marks)

B1c Sometimes “Gemeinschaft und Gesellschaft” is translated into English as “Community and Society”, and sometimes as “Community and Corporation”.  Discuss the advantages and disadvantages of each translation in presenting Tönnies’ picture of the transformations of modern society as presented by Comte, Marx, Maine and others. (25 marks). 

PART B2

Read the following passage carefully and answer ALL the questions following it in your own words. 

Extract from Zygmunt Bauman Liquid Modernity (Polity Press, Cambridge, 2000) pp 27-8

One can do worse than define historical epochs by the kind of ‘inner demons’ that haunt and torment them. For many years Orwell’s dystopia, alongside the sinister potential of the Enlightenment project unravelled by Adorno and Horkheimer, Bentham/Foucault’s Panopticon or recurrent symptoms of the gathering totalitarian tide, was identified with the idea of ‘modernity’  No wonder, therefore, that when the old fears were eased out from the public stage and new fears, quite unlike the horrors of impending Gleichschaltung
 and loss of freedom, came to the fore and forced their way into public debate, quite a few observers were quick to proclaim the ‘end of modernity’  (or even , more boldly, the end of history itself, arguing it had already reached its telos
 by making freedopm, at least the type of freedom exemplified by the free market and consumer choice, immune to all further threats).  And yet (credits go to Mark Twain
) the news of modernity’s passing away, even the rumours of its swan song, are grossly exaggerated: their profusion does not make the obituaries any less premature. It seems the kind of society which has been diagnosed and put on trial by the founders of critical theory (or for that matter by Orwell’s dystopia) was just one of the forms that versatile and protean modern society was to take. Its waning does not augur the end of modernity. Nor does it herald the end if human misery. Least of all does it presage the end of critique as an intellectual task and vocation; and by no means does it render such critique redundant. 

The society which enters the twenty-first century is no less ‘modern’ than the society which entered the twentieth; the most we can say is that it is modern in a different way. What makes it as modern as it was a century or so ago is what sets modernity apart from all other historical forms of human cohabitation: the compulsive and obsessive, continuous, unstoppable, forever incomplete modernization; the overwhelming and ineradicable, unquenchable thirst for creative destruction (or of destructive creativity, as the case might be: of ‘clearing the site’ in the name of a ‘new and improved’ design; of ‘dismantling’, ‘cutting out’, ‘phasing out’, ‘merging’ or ‘downsizing’, all for the sake of a greater capacity for doing more of the same in the future – enhancing productivity or competitiveness. 










     (Continued…)

As Lessing
 pointed out a long time ago, at the threshold of the modern era we have been emancipated from belief in the act of creation, revelation and eternal condemnation. With such beliefs out of the way, we humans found ourselves ‘on our own’ – which means that from then on we knew of no limits to improvement and self-improvement other than the shortcomings of our own inherited or acquired gifts, resouyrcefulness, nerve, will and determination. And whatever is man-made, men can un-make.  Being modern came to mean, as it means today, being unable to stop,  and even less able to stand still. We move, and are bound to keep moving not so muchg because of the delay of gratification’ as Max Weber  suggested, as because of the impossibility of ever being gratified: the horizon of statisfaction, the finishing line of effort and the moment of restful self-congratulation move faster than the fastest of the runners.  Fulfilment is always in the future and achievements lose their attraction and satisfying potential at the moment of their attainment if not before. Being modern means being perpetually ahead of oneself, in a state of constant transgression  (in Nietzsche’s terms, one cannot be Mensch without being, or at least struggling to be,  Übermensch
); it also means having an identity  which can exist only as an unfulfilled project. In these respects, there is not much to distinguish between the plight of our grandfathers and our own. 

QUESTIONS

B2a Briefly say, in your own words, what is meant by the phrase “sinister potential of the Enlightenment project”. (5 marks)

B2b The phrase “delay of gratification” was much taken up by functionalists like Talcott Parsons and Kingsley Davis as characterising the careers of high-salaried professionals in contrast to unskilled wage-workers. How is Bauman suggesting that modernity has changed since the days of Weber and the functionalists? (15 marks)

B2c If, as Bauman suggests, modernity has changed its form over the past century, how useful is it, still,  to conceptualise modernity as an “inner demon” characterising our historical epoch and explaining its social changes? (25 marks)

PART C (45 marks)

Answer ONE of the following questions:
B2a How far is it true that the changes feminism has brought about in sociology over the past forty years have only been possible because of the effects feminism first had on the position of women. 

B2b ‘Structure and Action/Agency’; ‘Structure and Function’;  ‘Nature and Nurture’; ‘Determinism and Free Will’ : how far do the debates over these pairs of terms overlap, and how useful are they in discussing causality in sociology?

C1 Can Weber’s account of social stratification be plausibly presented as extending rather than contradicting Marx’s account of social class. 

C2 Was Parsons correct in suggesting that Weber and Durkheim between them give a more believable account of why we do not live nasty, short and brutish lives in a war of all against all than did Hobbes?

C3 Discuss the view that the sociology of EITHER Britain OR the Communist bloc from the 30 years after 1945 is probably best forgotten. 

C4 Discuss the view that the the evolution of a new discourse about our own bodies was crucial to formulating the problematic of European sociology. 

C5 Which is more fundamental to the understanding of society: the study of social order, or the study of social change? 

C6 How far is it true that sociology could only have arisen in the context of the rise of science and industry in western Europe? 
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� “Gesellschaft” is sometimes translated as “corporation” as well as “society”.


� The process of  totalitarian “forcible co-ordination” by which the Nazis brought everybody “into line” with their policies. 


� “telos” is a Greek word which means “end”,  “goal” or “purpose”.  Bauman is using this Greek word with more than one meaning to highlight the logical ambiguity in the “end of history” argument. 


� This is a reference to Mark Twain’s reaction to the publication of a premature obituary: “Reports of my death have been very much exaggerated.”


� Presumably Doris Lessing, the feminist and science fiction writer: at his advanced age Bauman seems to have been excused by his publishers from precision in referencing . 


� The title of  Friedrich Nietzsche’s book  Mensch und Übermensch was conventionally translated as “Man and Superman” some half a century before the American comic-book hero was given the name. Literally “Mensch” means “person”, and “Über” means “over”.  Bauman’s joke here is that his own sentiment runs completely contrary to Nietzsche’s picture of the superman standing above the commn herd. It is an old joke: almost from the beginning it has been pointed out that those who read Nietzsche start fantasising about themselves as the superman. 
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